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lacoba Matapo
University of Auckland

Utilising a post-critical autoethnographic approach, this article presents varions tensions of a
Pasifika doctoral student and researcher navigating Pasifika research in a post-truth era. Pacific
researchers have docimented the sacredness and ontological positioning of how Pacific wisdom and
knowledge are understood. This article challenges the teleological nature of the valne-based practice
Jostered vithin Pasifika methodologies through evoking the ontological question of 'being'. Kev
questions are posed and are used as provocations to recousider the influence of post-truth in
philasophy itself and to use these initiatives to reconceptualise engagement ‘in-and-with’ Pasifika
edrcation vesearcli. These questions are: What is post-truth? How are the ethics of knowledge
production influenced in a posi-truth era’ How can post-truth in Pasifika education research be
contested throigh engagement wvith Pacific indigenons wisdom? Can evoking the concept of ‘being’
create opportuitities to reconceptualise engagement in-and-with Indigenous knowledge and wisdom?

Post-truth, Pasifika education research, indigenous philosophy, being, wisdom

The post-truth era thrives as digital technology influences how people connect to and access
information. While there are certain advantages in open access to information, the post-truth era has
perforated prior-held notions of validity of knowledge. As many contemporary Pasifika’ scholars have
observed, viral trends are accepted and shared globally as a normative practice in ways of knowing.
The nature of tuth has been expressed in embodied, narrative and symbolic forms in fraditional
Pacific indigenous knowledge structures, where the history of humanity is entangled with cosmogony
(Refiti, 2014). Pacific ereation stories, myths and legends distinguish local connections to place and a
direct lincage to God, the universe, the earth and its waters. In confrast, the nature of truth from a

! The concept of Pasifika was coined in the mid-1990s as a bureaucratic terminology grouping together Pacific Islands peoples living in New
Zealand (either New Zealand born or migrant). In more recent vears, the term Pasifika has been reconceptualised by Pasifika to represent a
svmbol of unity rather than a homogenous grouping of Paciftc [slands peoples (Wendt-Samu, 2006). Pasifika ethnicities include Samoa.
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objective truths {Horsthemke , 2017; Mclntyre, 2018). The term post-truth in a temporal sense suggests
a movement away from truth as if the era of truth that once was, is no longer. The paradox here is that
abjectivity resists the idea of ‘truth’ as subjective. therefore marginalising other-than foundational
ideal, which in turn pervades the taken-for-granted logic of the rational human subject. In terms of
Pacific indigenous knowledge theories, particularly the genealogy of the human subject in cosmogony,
factual evidence {positivist measure) is sceptical of indigenous creafion stories, rendering them as an
invalid or as a false interpretation of ‘the real” - unlike the history of the Darwinian human evolution.
Postmodernity and poststructuralism offer a theorising of the idea of truth in its full interplay with the
world, from semiotics, genealogy, ethics, concept-creation to embodied knowing. Although Keyes
(2004) classifies post-truth as a by-product of postmodernism, there are limits to objective truths that
are not open to multiplicity and difference, as Mika and Matapo (2018) explain below:

It seems that most academics take issue with post-truth because it appeals to the
masses through style, not substance. This demise of truth places research in danger,
because verifiable and correspondence notions of truth are meant to be absolutely
crucial for its objectivity and its continued survival. If post-truth really is so radical a
departure, then, we would be on the brink of an utterly new — and possibly painful —
set of discourses that threaten to force us to describe the world not as an intra-
dependent entity with its own integrity (Mika & Matapo, 2018, p 187).

Shifting to the notion of truth as presented in post-truth discourses, the intent and representation
of truth is to construct a blwring of boundaries between what is “truth’ and what is ‘lies’, what is
fiction and what is non-fiction. Post-truth seeks to influence opinion based on feeling, stirring an
emotive convincing of public opinion. According to Keyes, “‘post-truthfulness shapes a fragile edifice
for society that erodes a foundation of trust that underlies a healthy civilization™ (cited in Horsthemke.
2017, p. 285). Furthermore, Keyes acknowledges that post-truthfulness is entrenched in society. Lying
is easy; it can enhance, embellish, or change 'truth’ to be mere opinion.

From the perspective of a Pasifika/Samoan researcher, I am reminded here of the Samoan term
faitatala, fai meaning to do or make, tatala to open or unpack, and tala to talk information. Faitatala as
a verb essentially means the act of making talk, opening talk and/or gossip. The gossip becomes a
fabrication of the truth, however, the term faitatala can be both negative or positive. Faitatala is
commonly practised in informal situations, however, does not diminish the importance of influencing
the opinion of others as those engaged in faitatala are usually trusted within that particular vd or
spatiotemporal relational space. The dynamics of faitatala have changed, as the digital enviromnent
creates new ways to express faitatala which is not always considerate of the v or relational foundation
upon which people enter, such as anonymous comments on social media engaging in sharing,
commenting and/or liking faitatala.

The influences of post-truth are evident in the history of politics, however, in more recent years,
the media {including social media) have used post-truth tactics to shape public opinion on a broader
scale. Post-truth shapes public opinion by appealing to emotion and personal biases rather than
questioning how ‘the truth’ that is presented is conceived/come into being. It has been argued that in a
post-truth era, it is easy to cherry-pick data, to come to whatever conclusion you desire (Mika &
Matapo, 2018). An example of this is how research is funded to promote goods in the marketing of
products, where the ethics of research may be misconstrued, so a profitable version of the truth can be
presented.

In addition, digital technology has intensified post-truth(isms) as media outlets open access to
local and global information with just one click. What is problematic about this is the way information
can be manipulated to present false views. All major search engines, including all social media
platforms operate on algorithms, which track online activity and predetermine newsfeeds. So,
depending on personal preferences there are limitations to what ‘information’ you may be accessing.
The following excerpt describes the repercussions of post-truth:

One major consideration about the shift to post-truth is the ‘truth carrying capacity” of
new social media and ifs propensity to disseminate fake news through Facebook,
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I was born in a place where the long white cloud,

Clouds the division between heaven and earth.

Where the earth meets the shores of the Pacific

And as the earth’s artilleries. the Pacific Ocean pumps life forces and flows
The flows of the cosmos entangled in the tides of life’s thythm

Life, from placenta to land, my feet stand srounded

Grounded in spirit, attempting to embody present-past, as those before me,
Past fixedness to one horizon, creating new relations to places,

Relations to migration stories and traces

Of journeying, navigating, star gazing, collective endeavours

Endeavours of learning, resilience, change making

Collective knowing with body, mind and spirit

Kunowing that belongs to earth, seas and skies

My place. my being, collectively becomiug. ..

(Matapo, J.).

Contesting post-truth(isms) in Pasifika education research requires a re-imagining of ethics and
research processes, so as to engage Indigenous wisdom in being in, and with, the world. With this
said, there is also significance in applying the same rigour to traditional cultural knowledge systems
and broader cultwal constructs from within a cultural onto-epistemological position. The separation of
Pacific indigenous knowledge from the influences of colonialisation is not so clear-cut and offers new
and emerging formations of being and subjectivity (Matapo, 2016). In evaluating claims of truth,
Pasifika researchers must go further than dichotomous thinking, as we consider more deeply the
harmony between human and non-human. In closing and as a Pasifika Samoan researcher, I draw upon
this provocation given by Devine (2018) and reiterate this question, what is the point of critiquing
truth-claims to right human wrongs when the world we live inis dying?
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