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ABSTRACT
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some of the strengths of recent native American literature, which
carries from the past some of the value judgments that have always
kept the group or the tribe intact. The essential conflict has been
with people whose words and values systems do not match. The overall
analysis suggests that some understanding of ourselves goes hand_in
hand with any proper investigation of the distant past. (A1)
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NATIVE AMERICAN LITERATURE

In this psper I intend to present a definition snd drsw
a comparison., Both, hopefully, ﬁill 1lluminste cérﬁein charac~
teristics of the older tradition of Native American litersture,
as well as indicste to some degree a possible common ground
between the old and the new. The defiﬁltian which is here
formulasted suggests simply thet thls literasture comes in three
parts, vsriously lsbeled or categorized, and that in terms of
its humsn referent, or in essence, a problem of identity 1is
involved, This feature of the literature, or this identity,
1s then assigned a value in order to show how 1t may be viewed
across the spsn of centuries, or in relation to early and modern
human beings, The comparison sssumes, in other words, fhst
some understanding of ourselves goes hand in hend with any proper
investigation of the distant past,

It should be noted particularly thet nothing of the seed

and onlon type of development is here intended, for each world-
view is seen as fairly éémplgte. It 1s true, however, that
language 1tself, =as well as the specific culture embedded there,
tends to hold us to our own time and place., This 1s a Hay'of
saying that our modern genres do not often apply to the digﬁént ,[f

past, 1f we have in mind ocur Western literature, and also 0 way




of sayinpg that the best or finest of Indian thought and ideas

i{s seen through s cultural lens, which, regrettably, must leave
our final evasluations suspect. Yet, the care with which any
probing of the past should be undertaken, as well gs the precise.
use of cstegories, seems apparent when any one of seversl scien-
tific or scholasrly researchers proceeds to document his views.
by-pgone erms, is especlially helpful when he spes%s of the differ-
ent emphases that one may place on materisl framrthe psst.
Either, he sugeests, we recount endlessly the differences thsat
we observe, or we attempt to find meaningful petterns., The two
aspects, he writes, "correspond to Adolph Bastiasn's 'elementery

tdeas! (Elementargedsnke) snd 'ethnic ideas!' (VOlkergedanke)."

The former, 1t 1s clear, "are never experlenced directly, in e
pure state, abstracted from the locelly conditioned ethnic 1deas
through which they are substantislized." Préfessar Campbell
explains as f@llawaé
We may therefore think of any myth or rite elther &s a
clue to what may be permanent or universal in human nature
(in which case our emphsasls will be paychological, or
perhaps even metaphysical), cf, on the other hand, as a

function of the local scene, the landscape, the history,

and the sociolopgy of the folk concerned (in which case

our approach will be ethnological or histarlcgl).l

1the Mesks of God: Primitive Mythology (New York: The
Viking PTBSED 196?)) Ps Ll-élg




The distinctions are exact, es well as enlightening. The ideas

7 of every past sme, it is suprested, must yleld to one approach
or snother, And, understandably, no mentlon 1s mede of s liter-
ary approach, which here must be deflned as obtsinling informstion
sbout or simply getting scqualnted with the great ideas of another
group of people. This 1s, you may natice,!sn Arnoldlan sense of
literature and the one that 1s presumsbly the most applicable to
the older traditién of Native American litersturaag

Campbell, at the laest of hls book, offers, too, his own

tripartite description of early man when he speaks of the "bond-~
ages of love, power, snd virtue." The formal terms for this
perticular trio are teken from classical Indian phlilosophy and
are deacribed as follows:

- The ends for which men strive In the world are three--no

more, no less; nsmely: love snd pleasure (k&ma), power
and success {artha: pronounced "art-ha"), and lawful order
and moral virtue (éhgrms)aB
An aquivsiant series 1n Western terms would very llkely be repre-
sented by the ldeas of such writers as Sigmund Freud, Friedrich
Nintzache, and St. Paul,

| It must here be noted that the fi%al item in the series is

the only one which is not In the category of basic drives, or

%ror o discussion of varlous literary approaches, see E. D.
Hirsch, Jr. "'Intrinsic!' Criticism,”" College English 36 (Decem= -
ber 1974):  LL6-U4S7, — N
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operating, perhaps, a&s a functlon of blology, out is, rather, -
en "aim instilled in the young by education.” It is also the
area in which, according to Campbell, a real difference between
the Esst and the West can be observed. The Western emphaals,
history seems to tell us, is on sn understanding of the world,
wnile the Esst, on the other hand, emphasizes "communities of
shared experience." Professor Campbell writes as follows:

Since the period of the Renslsssasnce, we of the West have
come to believe thast the proper alm of educatlion 1s the
fnculcation of information sbout the world In which we
l1ive., This, however, was not the aim in the past, nor is
it the aim in the Orient (in which I include Russia) to .this
day, The aim of educstion in the primitive, archaiec, and
Oriental spheres has slways been and will no doubt continue
to be, for msny centurles, not primarily to enlighten the
mind concerning the nature of the uﬂivérse, but to greage
communities of shared experlience for the engagement of the
sentiments of the growing 1niividusi in the matters of
chief concern to the local graupgu
Coertsinly, 1t is true that observable differences lead to
generalties, but 1t would be lnappropriate gere, no doubt, to
think that the differences are equaslly balanced, It should be
noted, too, that the author does offer some chsracterizstion of
the present, but whether or not the link between the past and
‘ present 1s stated as clearly as it could be may be queatlioned,

brpid., p. 465,




No doubt the ground is thoroughly covered in the three suc~-
ceeding volumes by thls same asuthor, but as the materisl there
moves predominantly westward the raséar 13 left once again in
the vast silences of an early Indian world, end left, too, T
believe, with a sense of importasnt things left unsaid,

The thought, for instance, thast comes first to mind concerns
an implication in the passsage quoted above~~barely beneath the
surface, perhaps=-namely, that the matrix which is "primitive,
archaie, and Oriental," in its sueééssive developments, leads to
a form of government antithetical to our own. One, here, I
‘think, can hardly dlsagree; the direction is clearly there, It
should be added, however, thast two very different plants méy
possibly grow in this particulsr flower bed. Such s mild cor-
rection, obviously, does not go far. Few, in fact, would care
to pursue the 1dea. Certalnly, I do not commit myself to do sé,
but T do commlt myself to shedding some light on what may be

called "the American srranrcement” (which I will riow proceed to

' work toward).
My particular view, then, still mekes use of the trladiec

serles in that s neture-man-spirit identity is suggested, though

' : with a slightly different descriptlion of the three items. Nature,
for instance, may indeed indlcate "love snd pleasure," but 1t
slso points toward, in E. Adamson Hoebel!'s words, a '"combination

of vitslistic and mgsggnistie sttitudes towsrd the universe."s

SSThe Cheyennes (New York: Holt, Rinehart and Winaston, l?éD),:f
Pe 2a . 7 :




Animism snd fatalism, in effect, suggest the working out of
1 orces which only the properly prepared individusl cquld move
with or séainsta F ‘tunate the man who walked in balance wlth
such powers, for there was in nature a trickster ealement, a
clown figure who followed s short dlstance behind the more
serious priests end whose very presence signasled the unpredict-
able in nature snd, indeed, the presence of chaos in the very
midst of order,

Likewlse, the msn-identity 1s predicated on a ccnstantly
tested adherence to principle, which, in its group or tribal

alle risnce, may be termed the reality of the center, Certainly

the politicsl minded men who desires to rise to a station of
eminence searches for ways to force the issue, as did Two Leg-
aings of the Crows. It means, however, that one becomes locked
into the culture, as many Indlen lesaders were, whlle lesser
figures were not. On a larger scale it means, too, that diversity
is preserved, which, if tranalated to the Amé?ican slde, meant
also that some way had to be found to allow for religious or
denominational differences. In this sense, at lesst, the
"matrix" carrles the seed of confederstion (read here the League
of the Iroquois), ss well as thet of a more rigldly ordered
community (read here the Pueblos),

Finally, the third and most important of the serlies==the

spirit-identity--is here termed, aimply, a special kind of

silence. In the literature it is stated paradoxicelly, as it

is, perhaps, in all cultures, while being at the same time of

7




paramount importence to sll, In its widest application it 1is
nationalism, or.world=federalism, or tribalism (sll three of
which, of course, sre opposed to each other), and at its most
intense it is, as Professor Mircea Eliade points out, a kind of
@GStESY&é Among early people, also, a difference can be noted
between s hunting and a planting society, in that, in the former,
snimals tend to be sacrificed and in the latter human beings.

The goriest examples, therefcra,q;ama from Mesocamerics, though

one remembers, too, the more legendary account of "The Origin
of Indian Corn" from the Ojibway of the Great Lakes ragiﬁnaT
Nevertheless, s kind of universal statement on the matter 1s
given by one of the rugeed Eskimo shasmans of thehnartn, when
he says,
tThe only trus wisdom lives far from mankind, out in the
grest‘laneliness; snd 1t can be reached only through
suffering. Privation and suffering alone can open the
mind of a man to sll that is hidden to atnarsgls
The many ritual modulations and related human postures that sur-
round thls statement, and over a great perlod of time, become,

finally, the essential stance of early man on this continent,.

%ghgmgnisg= Archale Techniques of Ecstasy (New York:
Random House, 196l), S A

Tcampbell, pp. 216=~220, 222-22li, end 293.
8Tb1ds, pe She




As a value system, it must be termed, quite simply, theologicsal,
for harmony and oneness with all things, as well as group soli=
darity, were of primary concern. The idea of completeness, with
all that this term implies, received strong expression on many
parts of the continent, but was, perhsps, for that very reason,
a vulnerable point. Whether this specisl sense of community can
ever be fully reslized in a modern soclety, or whether, indeed,
1t should be, 1= at least a question which suggests a final
comparison.

Various ways, no doubt, have been used to describe modern
man. Here the attempt 1s made through sxiolegy, that 1is, the
study of velus. According tc Cempbell's description of early
man and my more restricted view of a New World identity, the
formulstions clesrly susgest a three-=in-one composition, or a
dynamic blend which made possible an early worldview, From an
examination of our own make=up, primarily in terms of values,
however, 1t seems closer to the truth to say that esrly man
explained things to himself under a one=-valued syétem, with four
consclousness areas in abeysﬂea; or, et lesst, working at minimasl
levels (relatively speaking, of course). That is, modern man
.makes use of flve value systems, which can be subsumed under the

clp2zz headlngs politics, theology, sclence, sesthetics, and

technology. In each of these systems there is, respectively,

the pursult of power, unity, knowledee, beauty, and efficiency.

Esch of these systems, to the extent that dats is stored or

refined, may be thought of as memory bsnks snd, indeed, as




functional varieties of the langusge itself.

Nature, for instance, to the politicel system would mean
£;ntr§1; to the theological system it would be 8 testing ground
and a passing phenomenon on our wey into the beyond; to the
sclentific system it would be s textbook, or the ultimate reslm
of discourse; to the sesthetlic system it would be the teacher and
the most reliable frame of reference; and to the technological
system it would be the workable but rather insfficientrprcducarg
The rather abstract languase that we speak can therefore be
coded, dependiﬁg upon our expertise or our specialty. Clearly,
no man operates in all systems, but with even five the number of
cecmbinations is very great. And, to the extent thst modern man

+

uses these value systems gnd arrives ! & course of action, one

surmises that an ideal ratie among them would be, again, composed

of s three=part scheme, i.e., the technologlical valus system is
to the sclentifile (nature) as the aesthetic vslue system is te
the theological (spirit). Both technology and asesthetics, in
other words, permit the other two to be functional, for both the
sclentific snd the theologlcal lay claim to special knowledge.
Each makes an effort to be as convincing as possible, Each
tends to define or limit deity, but in so dbigé thelr greatest
impact is on the villages of men. And all four together have a
vested interest in keeping the maverick--the political value

system==happy and honest; or, to use Ralph Barton Perry!'s term,

one hopes to achieve hsrmonious g;ppinggggg; Man, in short, is

7 TRealms of Value (Cambridge: Harvard University Prass,,,,; ;
1954), p. 104, . LT
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a political aenimel, but in a deeper sense hls very essence is
language 1tself, at least of a kind that reaches out in various
directions In en attempt to explore and define its world,
Further, it is not unusual to think that modern man, fer
his part, has retsined his former nsturgﬁmanﬁsﬁirit identity,
but only, one might say, as seen thrcugh the splritual lens, or
as 1t is projected by the theological value system, Martin
Buber, one may notice, in his book, I and gégg, speaks of the
"spheres in which the world of relation / to the Centre, or te
the primasl Scu:cg;7 is bullt"y
First, our 1life with nsture, in which the relation
clings to the threshold of speech.
Second, our life with men, in which the relation takes
on the form of speech,
Third, our life with spiritual belings, where the

relation, being without speech, yet begets 1t,

Every sphere 1is compassed in the ster: -1 Thou, but
1t 13 not compassed in them,

Through every aphere shines ths one prgsant.lo

pervades nature, man, and our relation to the spirit, But,
although the terms are similar to those I have applied to the

lGI and Thou (New York: Charles Seribnarig Sons, 1958),

p. 101,

11
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Indisn, the corresponding veslue Judgments sttached to the word
symbols cannot be checked,

A resding of the mythi: stories of the early peoples of
this continent suggests that death was only & transition to
snother world, quite similar to this one. Usually the journey
was toward the west, where the sky and the land met. The passsage
was difficult, but certsin special Informers==the bsychopomps,
the medicine men--said that even & round trlp was possible,
And; of course, there is security in knowing that someone knows,
But~~a3 to Buber!s ststeiéntsﬁsll that can be said is that one
line of conscicusness from the. past 1s here presented in one of
1ts ripest snd most intellsctuaslized aspects, Notice glso that
# non-paraphrasable content, in "our 1ife with spirituel beings,"
mey be indiceted=--g mystical awareness of the supernatural, in
other words, that tends to influence our aspeech, éertainly, then,
when we peer Into that distant past, what we pérceiva 1s a long
road that lesds to the present, and it is ourselves, or human
beings much like ourselves, who have traveled the distance,
8mail wonder, then, that the theological value system is always
turned to when we want to give meaning to words like community,

soclety, people, family, and nation.

If these remarks, therefore, are believablg, or acceptable,v~fé

then 1t 1s but s small matter to state the bullt=in strength of -

recent Netlve American literature (or, by extengion, the - Indian
in literature), for it carries from the past some nf the value

Judgments that have




Its ésseﬁtial conflict has been with people whose words and
- whose value systems do not match up. .Tndead, moat ot our
litersture in America is a mild or vehement protest against
the damage which has been done to the humen spirit. The
intolerance, the raclsm, the mediocrity, the incompleteness,
aﬁd the incompetence, ever present, are atill afflictions which
follow, as 1t were, gnly a short distasnce behind. An early
statement of conflicts of this kind, worth ngting, comes from
Plenty~Coups, the Crow Chief: |
They spoke very loudly when they said their laws

were made for everybody; but we soon learned that slthéugh

they expected us to keep them, they fhaugnt nothing of

breaking them themselvgsﬂ The; told us not to drink

* whiskey, yeot they mad

ie 1t themsolves and traded 1t to us
for furs and robes until both were nearly gone. Thelr
Wise Ones seid we might have thelr religion, but when
we tried to understand it we feund that tnere were too
msny kKinds of religion asmong white men far us to undgr- 

stgnd, and that scgrcely any tﬂa Hhite ‘men agrasd uhieh

was the right one to learni-rThis bathered us a gcnd deaj’

until we asw that the white man did nct tgke his. religian
any more sericusly thsn he diﬂ his 1aws, and that he;kep
both of ‘them just behind him, 1ike Helpara,;ta use:wn‘

they mizht do him goad in hia dealings Hith strsn

These were nét aur Hays._ We kapt the lawsﬁ

our raiigian,' We hsva never been gble ta‘




whlte man, who fools nobody but hiﬁsalf;ll‘

Very likely, Plenty-Coups and his small tribe did not
encounter the finest flowers of Wsstgrnicivilizatian (and,
indeeé; the examples are still difficult to locate), On the
other hand, not ell Indlans were of the stature of ‘a Plenty~
Coups, His complaint, too, about the many religlons among the
whites hes also a rather hollow ring, for each tribe on the W
continent (well over 200) was somewhat equivalent to the
religious denominations of the early American settlers, with
the added proviso that one had almost to be born (literally)
into the tribe to be accepted by it. The Americsns on their
side, however, had thelr version of this ancient requirement
when they looked down on all who were without a white skin,

The Indians, to a certain. extent; have braught thelr factional~

ism inta thﬂ present, the Americgna, alsc to a certain axtgnt,
‘have deslt with the problem by separsting church and state.

__The division, perhaps, cannot be overstressed, for 1t has split
asunder two of the most troublesome value systams knewn to man,
The latter solution, however, still leaves the questien of what

i1t 1s you join when you become an Americannﬁ Very likely it is' if
a. combinations af small tribeg, or, as they sre termed tcdsy,

various interest groups,

In sny case, the ideal way is still to be born an American,

This entitles you to struggle mést of ycur liferfarsan’eduggtign,

Merank B, Linderman. Pienty—ccupg. Chief of the Cro
(Lincaln. University of Nebraaka Preas, 193@);{;;?2?7_

s




which, 1f you do obtain, can be, or fortunately may be,
ecumenical In neture, but elso, with equal effort, can as

easlly be, unfortunately, narrowly orlented to one particular
value system, If completeness has any meaniné in this sacheme

of things, then, to the extent that we do not understand the
world about us, just to that extent are we incomplete, The
emphasls In this stetement, of course, comes from the scientifie
value asystem, but at present this épbere of influence has proven
to be,'and very likely will continue to be, our most reliable
source of information, To see beauty, however, in obscure bits
of information--=in the worda and deeds of early Americans who
first inhabited this continent--1s to fésl the seathetic value
system at work., To want to use this Iinformation to better your=-
self, or to bolster yéur self-eateen, ié to use the pcliticsld
value system. To want to do 1t quickly and with the least effort
and at the lowest possible e?sﬁ i1s to apply the technological
-value system, And to do these thinga in order to eventually-
help others, or to try to draw people closer together, 1is to

use the theologlcal value system, In any case, there is still

a.long roed shead for all of us. Thank you'for your attention.

A FINIS
15
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